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1. Aura and Halo In Theravada Buddhism 

In the Commentary to Udanapa/i 6.9. Upatidhavanti we learn that the Buddha has an aura and 
halo 1 shining in six colors (blue/brown, yellow, red, white, dark red, and brilliant), 2 3 from His body to the 
extent of six feet. 

"Nanu ca bhagavato byamappabha pakatiya byamamattappadesam abhibyapetva candimasunyalokam 
abhibhavitva ghanabahalam buddhalokam vissajjentJ and ha ka ram vidhamitva titthati, kayappabhapi 
nliapltadivasena chabbannaghanabuddharasmiyo vissajjetva pakatiyava samantato asitihatthappadesam 
obhasenti titthati, evam buddhalokeneva ekobhasabhute bhagavato nisinnokase padipakarane kiccam 
natthiti?' 6 

"Isn't it (so) that the shine (spreading as far as) a fathom 4 is naturally greately shining over the area 
of one fathom, surpassing the light of the moon (and) sun as the Buddha's light is sent forth in density and 
stays dispelling darkness; (furthermore, that) just the shine of the body sends forth blue/brown, yellow, 
etc., six-colored dense Buddha's rays, and (the body therefore) naturally stays shining all over the area of 
eighty cubits 5 , (and therefore) there (would) be no necessity to light (any) candles in the space where the 
Exalted One is sitting thus, shining Himself simply by the Buddha's light?" 


I have found five different words used for "aura" in the Paji texts. See them below together with the 
number how many times they occur in the commentarial literature. Unfortunately, none of them appears in 
the original Tipitaka, the oldest strata of the texts. 


No. 

Paji term 

English translation 

Number of occurences in the 

commentarial and post-canonical literature 

1 . 

kayappabha 

"bodily shine" 

3 times 

2. 

sarlrappabha 

"corporeal shine" 

101 times 

3. 

buddhaloko 

"Buddha's light" 

10 times 

4. 

ketumala 

"rays-garland" 

18 times 

5. 

buddharasmiyo 

"Buddha's rays" 

41 times 


Aura in Paji texts is mentioned only for the Buddha and deities. It is never mentioned for the 
disciples of the Buddha or any other living beings. Could this be because the aura of the Buddha and 
deities was visible by all/most of human beings? See also the story of the brahmin Candabha, whose 
bellybutton (navel) shine was visible by all/most of human beings as well. 


1 aura is the light around the body, halo is the light around the head only. 

2 The colors are given differently in English sources. I follow the Pali sources and the officially accepted Burmese 
translation. 

3 Khuddaka Nikaya Atthakatha - Udana - 6. Jaccandhavagga - 9. Upatidhavantisuttavannana - par.59. 

4 Six feet or 1.8 meters. 

5 Forty years or ca. 37 meters. 
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XXVI. 30. Elder Moonlight 6 


This religious instruction was given by the Teacher while he was in residence at Jetavana with 
reference to Elder Moonlight, Candabha. The story from beginning to end is as follows: 


30 a. Story of the Past: A forester presents a moon-disk 

In times long past, a certain merchant living at Benares said one day to himself, "I will go to the 
frontier and get me some sandalwood." So taking a large supply of garments, ornaments, and the like, he 
went to the border with five hundred carts, and halting for the night at the gate of a village, inquired of some 
youthful cowherds in the forest, "Is there any in this village who is a forester?" {4.188} "There is." "What is 
his name?" "So-and-so." "What is the name of his wife, and what are the names of his children?" "So-and-so." 
"In what place is his house situated?" "In such-and-such a place." The merchant followed the directions given 
him by the cowherds, seated himself in a comfortable carriage, went to the door of the forester's house, 
alighted from the carriage, entered the house, and inquired for that woman, mentioning such and such a 
name. 


The woman thought to herself, "It must be some kinsman of ours." So she came quickly and provided 
him with a seat. The merchant sat down there, and mentioning the name of her husband, inquired after him, 
saying, "Where is my friend?" "Master, he has gone to the forest." "My son So-and-so and my daughter So- 
and-so, where are they?" Thus did he make inquiries after all the members of the family, mentioning the 
name of each individual. Having so done, he presented to them all of those garments and ornaments, saying, 
"When my friend returns from the forest, pray give him too this garment and this ornament." The woman 
bestowed high honor on the merchant, and when her husband returned from the forest, said to him, 
"Husband, the moment this visitor arrived, he mentioned the name of each member of the family and gave 
this and that." The forester rendered the merchant the courtesies which were his due. 

In the evening, as the merchant lay on his couch, he asked the forester, "Friend, as you have walked 
about the foot of the mountain, have you ever seen much of anything?" "Nothing except that {4.189} I have 
seen a good many trees with red branches." "Many trees?" "Yes, a good many." "Well then, show them to 
us." So the merchant accompanied the forester to the foot of the mountain, cut down a large number of red 
sandalwood trees, and filled therewith his five hundred carts. On the way back the merchant said to the 
forester, "Friend, [30.305] my home is at Benares, in such-and-such a place; pray come to see me from time 
to time." Then he added, "There is no present I should so appreciate as red-branched trees; pray bring me 
these and these alone." "Very well," replied the forester. From time to time he went to see the merchant, 
carrying with him only red sandalwood. In return the merchant gave the forester a large amount of money. 


6 Copy-pasted from "Buddhist Legends, Dhammapada Commentary Vol. Ill", E.W. Burlingame, Harvard University 
Press, Cambridge, 1921 - proof-read and digitized by Anandajoti Bhikkhu in 2015; pp.337-340 (PDF pp. 338-341). (I 
have removed the references and footnotes, because they are not relevant here.) 
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Subsequently the Buddha Kassapa passed into Nibbana, and a golden shrine was set up over his 
relics. Then that forester took a large supply of sandalwood and came to Benares. His friend the merchant 
caused a large quantity of sandalwood to be ground to powder, and filling a dish with the powder, said to 

the forester, "Come, friend, while the rice is cooking, we can go to the place where the shrine is building and 
return." And taking the forester with him, he went to the shrine and rendered honor to the relics of the 
Buddha with the sandalwood powder. His friend the forester, who lived on the frontier, made a moon-disk out 
of sandalwood and placed it within the shrine. Such was his former deed. 


30 b. Story of the Present: Brahman Moonlight 

Having passed out of that state of existence, he was reborn in the World of the Gods, and after 
spending the single interval between Kassapa and Gotama Buddha in that state, he was reborn in the 
dispensation of the present Buddha in the city of Rajagaha in the household of a wealthy Brahman. From the 
circle of his navel proceeded forth a light like that of the moon's disk, and therefore they gave him the name 
Moonlight, Candabha. This, we are told, was the result of his making a moon-disk and placing it within the 
shrine. The Brahmans thought to themselves, "If we take him with us, we can make the whole world our 
prey." Accordingly they seated him in a carriage and took him about with them. And to everyone they met 
they said, "Whosoever shall stroke the body of this Brahman with his hand, such-and-such power and glory 
shall he receive." People would give a hundred pieces of money, or a thousand pieces of money, and thus 
receive the privilege of stroking the body of the Brahman with their hand. Traveling thus from place to place, 
they finally came to Savatthi and took lodgings between the city and the monastery. 

Now at Savatthi five crores of Noble Disciples gave alms before breakfast; and after breakfast, 
bearing in their hands perfumes, garlands, garments, and medicaments, went to hear the Law. When the 
[30.306] Brahmans saw them, they asked them, "Where are you going?" "To the Teacher to hear the Law." 
"Come! What will you gain by going there? There is no supernatural power like the supernatural power 
possessed by our Brahman Moonlight: they that but stroke his body, receive such and such power and glory; 
come have a look at him." "What does the supernatural power of your Brahman amount to? It is our Teacher 
alone who possesses great supernatural power." And straightway they fell to arguing, but each of the two 
parties was unsuccessful in its efforts to convince the other. Finally the Brahmans said, "Let us go to the 
monastery and find out whether it is our Moonlight or your Teacher that possesses the greater supernatural 
power." And taking him with them, they set out for the monastery. 

The Teacher, even as Moonlight approached him, caused the moonlight to disappear. The result was 
that when Moonlight stood in the presence of the Teacher, he resembled nothing so much as a crow in a 
basket of charcoal. The Brahmans took him one side, and immediately the radiance reappeared, bright 

as ever. Again they brought him into the presence of the Teacher, and straightway the radiance disappeared, 
just as it had the first time. When Moonlight went for the third time into the presence of the Teacher and 
observed that the radiance disappeared, he thought to himself, "Without a doubt this man knows a charm by 
which he can make this radiance disappear." So he asked the Teacher, "Is it not a fact that you know a charm 
by which you can make this radiance of mine disappear?" "Yes, I know such a charm." "Well then, impart it to 
me." "It cannot be imparted to one who has not retired from the world." Thereupon Moonlight said to his 
fellow Brahmans, "As soon as I learn this charm, I shall be the foremost man in all the Land of the Rose- 
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apple. You remain right here and I will retire from the world and in but a few days learn this charm." So he 
asked the Teacher to admit him to the Order, retired from the world, and subsequently was admitted to full 
membership in the Order. The Teacher taught him the Formula of Meditation which consists of the Thirty-two 
Constituent Parts of the Body. "What is this?" asked Candabha. "This is something which you must repeat as 
a preliminary to acquiring this charm," replied the Teacher. 

From time to time the Brahmans came to him and asked, "Flave you learned the charm yet?" "Not 
yet, but I am learning it." In but a few days he attained Arahatship. When the Brahmans came and asked him 
again, he made answer, "Depart ye! now have I reached the state of one who will never return." The monks 
reported the matter to the Tathagata, saying, "Reverend Sir, this Brahman says what is not true, utters 
falsehood." Said the Teacher, "Monks, worldly joy has been extinguished for my son; he speaks the truth." So 
saying, he pronounced the following Stanza, 

413. He that is spotless as the moon, pure, serene, and clear. He in whom the essence of joy is extinct, 

such a man I call a Brahman. 


See what is the explanation of the Suttanipata Commentary, which is supposed to be compiled by 
the same author as was the commentary to Dhammapada presented above, namely ven. Buddhaghosa. 


Paji Commentary to the Suddhatthaka Suds' 

Translation by monkSarana 

bhagava ca tasmim samaye dhammasabhayam 

varabuddhasane ni sin nova hod. 

At that time, The Exalted One was also just sitting 

on the Seat of the Great Buddha, in the Dhamma 

hall. 

candabho bhagavantam upasahkamma 

madhurapatisantharam katva ekamantam nisidi. 

The (Brahmin) Candabha approached the Exalted 

One, and after friendly welcome (he) sat at one 

side. 

tavadeva cassa so aioko antarahito. buddha/okassa 

hi samlpe asltihatthabbhantare anno aioko 

nabhibhoti. 

At that moment also his (i.e. Candabha's) light 
disappeared. 7 8 Indeed, in the vicinity of the 

Buddha's light, inside eighty cubits (in diameter) 

all other light does not shine. 

so "aioko me nattho"ti nislditvava utthasi, 

utthahitva ca gantumaraddho. 

He (thought) "my light is destroyed" and stood up 

from sitting, and as (he) stood up (he) wanted to 

leave. 


7 Suttanipata-Atthakatha - 4. Atthakavagga - 4. Suddhatthakasuttavannana 

8 According to the "Dictionary of Pali Proper Names", Candabha "belonged to a wealthy brahmin family of Rajagaha 
and was called Candabha because from the circle of his navel proceeded a light resembling that of the moon's disk. 
When he grew up, the brahmins seated him in a carriage and took him about, proclaiming that whoever stroked his 
gody would receive power and glory. By this means they earned much money." 
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atha nam annataro puriso aha — "kirn bho 

candabha, samanassa gotamassa bhlto gacchasV'ti. 

Then another man told him: "What, friend 

Candabha, are you leaving from the ascetic 

Gotama because of fear?" 

naham bhlto gacchami, apica me imassa tejena 

a toko na sampajjatlti punadeva bhagavato purato 

nisJditva padata/a patthaya yava kesagga 

ruparamsilakkhanadisampattim disva 

"I do not leave because of fear, however, by His 

power my light does not shine forth (/"prosper")." 

(Candabha) however sat again in front of the 

Exalted One, and as (he) saw the wealth (of the 

Buddha's) bodily rays (shining forth) from the 

soles of (His) feet until the ends of (His) hair, (as 

well as the Buddha's) characteristics (of Great 

Man) etc., 

"mahesakkho samano gotamo, mama ure 

appamattako aloko utthito, tavatakenapi mam 

gahetva brahmana sakalajambudlpam vicaranti. 

(and thought: ) "The ascetic Gotama is certainly of 

great power. (When) a little light arose from my 

belly, just by that much brahmins took (me) and 

drove me around whole JambudTpa (i.e. India). 

evam varatakkhanasampattisamannagatassa 

samanassa gotamassa neva mano uppanno. 

(Even though,) to the ascetic Gotama endowed 

with such wealth of great characteristics, there is 

no conceit arisen. 

addhaayam anomagunasamannagato bhavissati 

sattha devamanussanan "ti 

Trully, this (One) is endowed with superior 

qualities (then me), the teacher of gods and men." 

ativiya pasannacitto bhagavantam vanditva 

pabbajjam yaci. 

Immensely impressed, (Candabha) bowed down 

to the Exalted One and asked (Him) to be 

ordained (as a monk). 


See below translation of several examples where the Buddha's aura and halo are mentioned: 


Paji Commentary to the Rahula vatthukathif 

Translation by monkSarana 9 10 

"ayyo kira siddhatthakumaro pindaya caratV'ti 
catubhumakadJsu pasadesu sihapahjaram vivaritva 
mahajano dassanabyavato ahosi. 

"Indeed, the lord Prince Siddhattha is walking on 
alms-round!" the people of four-storeyed etc. palaces 
opened the window(s) and watched. 


9 Vi nay a Pitaka Atthakatha 4 - 1. Mahakhandhakam - Rahula vatthukatha - para. 7 

10 Translated with help of Sayadaw Ashin Janakabhivamsa's "Mahawa Bhatha-Tika" [ocooolcoocoo^ooo] (i.e. verbatim 
Paji-Burmese translation of Vinaya Pitaka's Mahavaggapa/i), Vol. 1, New Burma Pitaka Offset Printers 
[^a,psccosoosG33o8sooS8qoo(j)^6o^oo], Amarapura, (year of publishing is not mentioned); pp. 193-194. 
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rahuiamatapi devl "ayyaputto kira imasmimyeva 
nagare mahata rajanubhavena suvannasivikadlhi 

vicaritva 

Even the princess (/"goddess"), the mother of 

Rahula (the son of Siddhattha), (thought) "The lord, 
the son, indeed moved about in this very town 
pompously, in golden palanquine etc., 

idani kesamassum oharetva kasayavatthavasano 
kapaiahattho pindaya carati, 

(but) now (He) is walking on alms-round, with 
shaven head, wearing saffron robes, begging-bowl in 

hands. 

"sobhati nu kho no va"ti sihapahjaram vivaritva 

"Splendid, isn't (He)?" (and the princess) opened the 
window, 

oiokayamana bhagavantam nanaviragasamujjalaya 
sarirappabhaya nagaravithiyo obhasetva buddhasiriya 

virocamanam disva 

And as (she) observed the Exalted One, (she) saw 
(Him) resplended by dazzling bodily shine 11 , 
illuminating the streets of the city, brilliant by the 
Buddha's grace, 

unhisato patthaya yava padataia naraslhagathahi 
nama atthahi gathahi abhitthavitva 

(she) eulogized (the Buddha) by eight verses called 
"Verses on the Lord Lion" (describing the Buddha) 
from (His) forehead whorl until the soles of (His) 

feet, 

ranno santikam gantva "tumhakam putto pindaya 

caratV'ti ran no arocesi. 

And (then the princess) approached the king and 
informed the king: "your son is walking on alms- 

round." 


Paji Commentary to the Mahapadana Sutta 12 

Translation by monkSarana 

rasmivemattam nama mahgaiassa bhagavato 
sarirarasmi dasasahassiiokadhatuppamana ahosi. 

The distinction of rays, that (in the case of) the 

Exalted One Marigala, was that (His) bodily rays 
were of the length of ten thousand world systems. 

amhakam bhagavato sa manta byamamatta. 

(The rays) of our Exalted One were one fathom 
(long) by all directions. 

tatra rasmivemattam ajjhasayappatibaddham, yo 
yattakam icchati, tassa tattakam sarirappabha 
pharati. 

There the distinction of rays is dependent on the 
intention - as much as one wishes, that much the 

bodily shine will pervade (that person). 

mahgaiassa pan a niccampi dasasahassi/okadhatum 
pharatuti ajjhasayo ahosi. patividdhagunesu pana 

kassaci vemattam nama natthi. 

However, the intention (of the Marigala Buddha was 
that) the (rays) of the Marigala (Buddha) will 
continuously pervade all the ten thousand world 
systems. However, there was no distinction (in the 
Buddhas) in the qualities of wisdom 
(/"understanding"). 13 


11 nanaviragasamujjalaya is translated by Ashin Janakabhivarpsa as "33<^|s<^||sgooo gooogoSo^S goooooogooo" 
("shining by various attractions"), perhaps taking V/"as emphasizing the "raga", instead of the common usage where 
"viraga" means "non-lust". 

12 DJgha Nikaya Atthakatha 2 - 1. Mahapadanasuttavannana - Sambahulaparicchedavannana - para. 17 

13 The intention here is to say, that the Buddha Gotama also had rays ten thousand world systems long, but He didn't 
have the intention to make them that much pervasive as wished the Buddha Marigala. 
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Paji Commentary to Avassutapariyaya Sutta 14 

Translation by monkSarana 

Athassa puratthimakayato suvannavanna rasmi 
utthahitva asltihatthatthanam aggahesi 

Then the golden rays (of the Buddha Gotama) 
rose from the front of (His) body to the length 
(/"took the place") of eighty cubits. 

pacchima-kayato, dakkhinahatthato, vamahatthato 

suvannavanna rasmi utthahitva asltihatthatthanam 

aggahesi. 

From the back of (His) body, from the right hand, 

(as well as) from (His) left hand rose golden rays 
to the length (/"place") of eighty cubits. 

Upari kesantato patthaya sabbakesavattehi 
moraglvavanna rasmi utthahitva gaganatale 
asltihatthatthanam aggahesi. 

From above the (Buddha's) hair, from all of the 
hair-curls, rose rays of peacock's neck color to the 
length (/"took the place") of eighty cubits, in the 
surface of the sky. 

Hettha padataiehi pava/avanna rasmi utthahitva 
ghanapathavim asltihatthatthanam aggahesi. 

From below the soles of (the Buddha's) feet rose 
rays resembling corals to the length (/"took the 
place") of eighty cubits. 

Evam sa manta asltihatthatthanam chabbanna 

buddharasmiyo vijjotamana vipphandamana 

Thus the Buddha's rays of six colors, shining (and) 
writhing to the length (/"place") of eighty cubits in 
all directions, 

kancanadandadlpikahi niccharitva akasam 
pakkhandajaia viya catuddipikamahameghato 
nikkhantavijjuiata viya vidhavimsu. 

Emanating from golden torches, roamed about in 
the sky like when throwing nets, (or) like the 
lightning coming from the great clouds of all the 

Four Islands. 15 

Sabbadisabhaga suvannacampakapupphehi 
vikiriyamana viya, 

As if adorning all directions with golden blooms of 
the champac tree, 

suvannaghatato nikkhantasuvannarasadharahi 
sincamana viya. 

As if pouring perfumes ("escaping") from a golden 

pot, 

pasaritasuvannapataparikkhitta viya, 

As if encircled by stretched golden cloths, 

verambhavatasamutthitakimsukakanikara 

pupphacunnasamokinna viya vippabhasimsu. 

As if sprinkling the powder of Butea frondosa 
(and) Petrospermum acerifolium flower powder 
attached by the Verambha monsoon wind, (thus 
the Buddha's rays) shone forth. 


Paji Commentary to Kasibharadvaja Sutta 16 

Translation by monkSarana 

atha manussa bhunjanta ca kasanta ca sabbakiccani 
pahaya 

Then the people, (although) eating (or) ploughing, 
stopped all (their) works, 


14 Samyutta Nikaya Atthakatha 4.1.4.4.6(243). Avassutapariyayasuttavannana 

15 It is believed that the human realm is divided into four "islands", a concept reminiscent of today's "continents". 

16 Samyutta Nikaya Atthakatha 1-7. Brahmanasamyuttam - 2. Upasakavaggo - 1. Kasibharadvajasuttavannana - 
para. 15 
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asitianubyahjanaparivaram 

dvattimsamahapurisaiakkhanapatimanditam sarlram 

And when (they) saw the (Buddha's) body adorned 
with the complete eighty lesser marks (and) the 
thirty-two (greater) marks of Great Man, 

byamappabhaparikkhepa vibhusitam bahuyugaiam 
jangamam viya padumasaram, 

Shining a shine all around a fathom in diameter, of 
both hands, movable, like a lotus-pond, 

rasmijaiasamujjaiitataraganamiva gaganataiam, 

The surface of sky with numerous stars brightened 
by (the Buddha's) net of rays, 

vijjuiatavinaddhamiva ca kanakasikharam siriya 
jaiamanam sammasambuddham ekamantam thitam 

disva 

The Rightly and Thoroughly Awakened One standing 
on one side, illuminating from (His) head (like) 
writhing lightenings or (/"and") the top of a golden 
mountain, 

hatthapade dhovitva anjaiim paggayha 
samparivaretva atthamsu. 

Washed (their) hands (and) feet, kept (their 
straightened) fingers (above their head) and 
assembled around (the Buddha). 


Pa|i Commentary to Anhasikondanhatthera Vatthu 17 

Translation by monkSarana 

buddhanam dharamanaka/e sarirappabha 
dvadasayojanikam phari, 

When the Buddha's were alive, their bodily shine 
pervaded tweve yojanas, 

parinibbutanam pan a tesam rasmi nikkhamitva 
sa manta yojanasatam avatthari. 

However to those who attained the complete 
cessation (of aggregates), the rays went forth and 
pervaded hundred yojanas to all directions. 18 


Paji Sub-Commentary to Tatiyasahgltikatha 19 

Translation by monkSarana 

Vimalaketumalati ettha "ketuma/a nama sisato 

nikkhamitva upari muddhani pun jo hutva 

dissamanarasmirasi'ti vadanti. 

"Perfect garland of rays", there (Elders) say (that) 
"garland of rays, that comes forth from the head, 
and making (/"being") a heap above the head (it is) 
a number of visible rays." 

"Muddhani majjhe pahnayamano unnatappadesotipi 
vadanti'ti tisupi ganthipadesu vuttam. 

In all three ganthipadas ("gloss-books") is said 
"(Elders) say that (there was) recognized high area 
in the middle of the top of the head." 20 


17 Ahguttara Nikaya Atthakatha 1 - 14. Etadaggavaggo - (14) 1. Pathamaetadaggavaggo - 
Annasikondannattheravatthu - para. 9 

18 1 suppose the intention here is not to tell the exact measure of the ray-length, but rather to show that that the rays 
were shining even after the death ( Parinibbana , the Complete Cessation) of the Buddhas, even more than during their 
life. The number here is not important, because there is no mention of what was the situation when the shine was 
that long. 

19 Vi nay a Pitaka Tika - Bahiranidanakatha - Tatiyasangitikathavannana - para. 65 

20 1.e. the shine that came forth of the Buddha had apparently spherical shape, resembling to a mound above the top 
of the Buddha's head. 
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Pah Sub-Commentary to Sekha Sutta? 1 

Translation by monk Sarana 

Buddhanam kayappabha nama pakatiya 
asitihatthamattameva padesam pharatid aha - 

(The Elder) said that as for the bodily shine of 
Buddhas, (it) pervades the area of eighty cubits: 

"asitihatthatthanam aggahesJ' 'ti 
niiapitaiohitodatamanjitthapabhassaranam vasena 
chabbanna buddharasmiyo. 

"Reaching the distance (/"Taking the place") of 
eighty cubits", the six-colored rays of the Buddha are 
(apparent) as blue/brown, yellow, red, white, dark 

red, and brilliant. 


PaN Sub-Commentary to Pukkusamallaputta Vatthi? 2 

Translation by monk Sarana 

Thero ca tavadeva tarn sihgivannam matthadussam 
bhagavato upanamesi 

Then the elder brought the smoothed cloth of golden 
color to the Exalted One: 

"patigganhatu me bhante bhagava imam 
matthadussam, tarn mamassa digharattam hitaya 
sukhaya'ti. 

"Lord, may the Exalted One accept this smoothed 
cloth from me, which (would be) for welfare and 
happiness for me for a long time." 

Patiggahesi bhagava, patiggahetvava nam paribhunji 

The Exalted One accepted, and after accepting (it, 
the Buddha) made use (of it). 

Tena vuttam "bhagavapi tato ekam nivasesi, ekam 
parupi' 'ti. 

Therefore it is said: "Indeed, the Exalted One then 
put on one (as the under-robe) and one (as the 
upper-robe)." 

Tavadeva kira tarn bhikkhO ovattikaranamattena 
tunnakammam nitthapetva therassa upanesum, 
thero bhagavato upanamesi. 

In fact, the monks just asked (somebody) only to do 
the needle-work for the patching, and then brought 
(the robes) to the elder. The elder then brought it to 
the Exalted One. 

Hataccikam viyati patihatappabham, viya-saddo 
nipatamattam. 

"As if smothered flames" (means) the countered 
shine, the word "as if" is just a particle. 

Bhagavato hi sarirappabhahi abhibhuyyamana tassa 
vatthayugassa pabhassarata nahosi. 

Indeed, being surpassed by the shine of the Exalted 
One's bodily, there was no brilliance in that pair of 
robes. 23 

Antantenevati anto anto eva, abbhantarato evati 
attho. 

"Simply (from) inside" (means) just inside, that is 
simply the meaning of "simply from within". 

Tenaha "bahipanassa pabha natthi' 'ti. 

Therefore (the elder) said "however, there was no 
shine outside." 24 


21 Majjhima Nikaya Tika - Majjhima Pannasaka - 1. Gahapativaggo - 3. Sekhasuttavannana - para. 5 

22 DJgha Nikaya Tika 2 - 3. Mahaparinibbanasuttavannana - Pukkusamaiiaputtavatthuvannana - para. 5 

23 The original text of the DJgha Nikaya however seems to speak about the color of the Buddha's skin, rather than about 
"shine" in the sense of aura. See Walshe's translation of the original text: "Soon after Pukkusa had gone, Ananda, having 
arranged one set of the golden robes on the body of the Lord, observed that against the Lord's body it appeared dulled. 

And he said: 'It is wonderful, Lord, it is marvellous how clear and bright the Lord's skin appears! It looks even brighter than 
the golden robes in which it is clothed.' 'Just so, Ananda. There are two occasions on which the Tathagata's skin appears 
especially clear and bright. Which are they? One is the night in which the Tathagata gains supreme enlightenment, the 
other is the night when he attains the Nibbana-element without remainder at his final passing. On these two occasions the 
Tathagata's skin appears especially clear and bright." (From "Thus Have I Heard, The Long Discourses of the Buddha, DJgha 
Nikaya", M. Walshe, Wisdom Publications, London, 1987; p.258 (PDF p.129). 

24 This is the explanation of the Pa.li Commentary. The Pali Commentary explains: Hataccikam viyati yatha hatacciko 
ahgaro antanteneva jotati, bahi panassa pabha natthi, evam bahi paticchannappabham hutva khayatiti attho. = "As if 

smothered flames" (means) (just) like when a coal is smothered and glows only inside, and (/"however") outside it 
there is no shine, in that (same) way is meant (/"the meaning of") (the sentence) "it seemed as if the outer shine (of 
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Paji Sub-Commentary to Sariglti Sutta ? 5 

Translation by monkSarana 

Samantapasadikod samantato sabbabhagena 
pasadavaho caturiyaso. 

"Thoroughly pleasing" (means) thoroughly by all 
ways creating faith, gracious. 

"Asldhattham thanam ganhatl' 'ti idam buddhanam 
kayappabhaya pakadya asltihatthe thane 
abhibyapanato vuttam. 

"Takes place in eighty cubits" (means) this is said 
because the Buddhas' bodily shine naturally 
spreads to the places (even) eighty cubits (far). 

Iddhanubhavena pana anantam aparimanam 
thanam vijjotateva. 

However, (the Buddha's shine) illuminates place(s) 
without limit, without measure when (intended so) 
by the psychic power (of the Buddha). 

NJIapltalohitodatamanjatthapabhassaravasena 

chabbanna. 

(The rays) are six-colored, namely blue/brown, 
yellow, read, white, dark red, (and) brilliant. 

Sabbe disabhagati sarlrappabhaya bahullato 

vuttam. 

"To all directions" is said (because of) the 
abundance of the (Buddha's) bodily shine. 


Aura of Deities 


Paji Commentary to Mahanidana Sutta ? 6 

Translation by monkSarana 

subha kin had subhena okinna vikinna, subhen a 
sarlrappabhavannena ekagghanati attho. 

"Covered by pleasure" (has the) meaning of 
covered (and) strewn with pleasure, united with 
pleasurable bodily shining color. 

etesahhi abhassaranam viya na chijjitva chijjitva 
pabha gacchad. 

Of theirs, unlike for the Abhassaras, the shine 
does come forth without interruptions. 27 


Paji Commentary to Janavasabha Sutta ? 8 

Translation by monkSarana 

devanubhavand ya sa sabbadevatanam 
vatthalahkaravimanasarlranam pabha dvadasa 
yojanani pharad. 

"The power of the deities" (means) whatever is 
the shine of the clothes, adornment, palaces, and 
bodies of all the deities, it pervades tweve yojanas 
(in distance). 

mahapuhhanam pana sarlrappabha yojanasatam 
pharad. tarn devanubhavam adkkamitva. 

However, for those of great merits, the shine of 
(their) bodies pervades a hundred yojanas. That 
surpasses the power of (other) deities. 


the clothes) was covered". <- i.e. the Buddha's bodily shine surpassed the shine of the robes. If examined closely, the 
robes would be recognized as shining, but because the Buddha's bodily shine was so strong, the robes would seem to 
be just glowing, without any real shine. 

25 Dig ha Nikaya Jlka 3 - 10. SahgJtisuttavannana - Ubbhatakanavasandhagaravannana - para. 3 

26 DJgha Nikaya Atthakatha 2 - 2. Mahanidanasuttavannana -Sattavihhanatthitivannana - para. 12 

27 Abhassarasa re brahmas of the. second jhana world, and their shine is interrupted, shining in flashes. The 
Subhakinhasare brahmas of the third jhana world, and their shine is uninterrupted, steady. 

28 DJgha Nikaya Atthakatha 2 - 5. Janavasabhasuttavannana - Devasabhavannana - para. 4 
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Paji Sub-Commentary to Samacitta Vagga ? 9 

Translation by monk Sarana 

Vannavantataya ceva dighayukataya ca 
brahmaparisajjadihi mahanto brahmati mahabrahma. 

The "Brahma" is great by the immense beauty, long 
life-span, and the Brahma's retinue, (hense he is 
known as) the Great Brahma. 

Tassa parisayam bhava paricarikati brahmaparisajja. 

Of his the Brahma's retinue (is so called) because of 
(their) being the crowd of servants (of the Brahma). 

Tasseva purohitatthane thitati brahmapurohita. 

Of his, indeed, because (they) stay at the position of 
ministers, (they are called) Brahma's ministers. 

Abhassarehi paritta abha etesanti paritta bha. 

Of the Abhassaras, the minor illumination is 

(therefore called) their "minor illumination". 

Appamana abha etesanti appamanabha. 

Endless illumination is (therefore called) "endless 

illumination". 

Dipikaya acci viya etesam sarlrato abha chijjitva 
chijjitva patanti viya sarati vissaratiti abhassara, 
yathavuttappabhaya abhasanasiia va abhassara. 

Like in the column of oil-lamps, the illumination of 
their body is interrupted and as if it fell. (They are 
called) Abhassara because (they) remember ( sarati ) 
and forget ( vissarati ), 30 or (they are called) 

Abhassara because they have the habit of radiating 
in the way mentioned (above). 

Subha ti sobhana pabha. 

"Pleasurable" (means) of gracious illumination. 

Subha ti hi ekagghana niccaia sarlrabha vuccati, sa 
paritta subha etesanti parittasubha. 

"Pleasurable" indeed is said (because their) bodily 
illumination is unshaken (/steady), (and if) it is lesser 
pleasure, then theirs is the "lesser pleasure". 

Appamana subha etesanti appamanasubha. 

(If it is) endless pleasure, then theirs is the "endless 
pleasure". 

Subhena okinna vikinna, subhena 
sarirappabhavannena ekagghana suvannamahjusaya 
thapitasampajjaiitakahcanapindasassirikati 

subhakinna. 

Covered and strewn with pleasure, united with the 
pleasure (and) bodily illuminating color, (they are 
called) "covered in pleasure" (because they are) 
resplendent (like) a lump of blazing gold kept in a 
golden casket. 

Tattha sobhanaya pabhaya kinna subhakinnati 

vattabbe bha-saddassa rassattam antima na-karassa 

ha-karahca katva "subhakinha' 'ti vuttam. 

There it should be said that (they are called) 
"Subhakinna" because (they) are covered in 
illumination, (and) it is said that in order to make the 
word short, bha (is made into bha ), and (for) na is 
made ha{ i.e. aspiration), hence (creating the word) 

"Subhakinha". 


29 Ahguttara Nikaya JJka 2 - 1. Pathamapannasakam - 4 . Samacittavaggavannana - para. 10 

30 The brahmas of the second jhana world, the Abhassaras, have the characteristic of being aware of their joy for a 
while and then forgetting that they are joyful. This way they are aware and not aware of their joy time and again. 
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More info and links regarding the halo and aura of the Buddha: 

https://buddhism.stackexchange.com/questions/10207/halo-on-the-buddha 
More info about the Buddha's appearance: 

https://en.wikipedia.org/wiki/Physical_characteristics_of_the_Buddha 


2. Hells in Theravada Buddhism 

In Theravada Buddhism there are 8 main hells, so called "Great Hells". Namely: 

1. Sahjlva (Revival) - the hell-beings there are cut in pieces and then reassembled. The cause of rebirth 
here is (A) wronging against or insulting good persons who live according to Dhamma; 31 as well as (B) 
killing living beings. 32 

2. Ka/asutta (Black Thread) - hacked (by adzes) along a marking while lying on a blazing floor. The cause 
is (A) disrespectful, physical harming or torturing Enlightened persons, greed for material gain, physical 
harming one's parents; (B) telling lies. 

3. Sahghata (Crusher) - dug in the ground and crushed under rolling mountain(s). According to Raschid al- 
Din's "Life and Teaching of Buddha", this hell is for those who (A) killing living beings or other misdeeds; 

(C) kill animals. 33 

4. Dhumaroruvat Roruva (Net-Cry/Cry) - potash smoke is inserted into the nine bodily orifices. The cause is 
(A) deliberately committing a misdeed; (B) theft. 

5. Jalaroruvat Maharoruva (Smoke-Cry/Great Cry) - Blazing nets are inserted through their bodies. The 
cause is (A) wronging those accomplished in morality (s/7<a), concentration ( samadht ), or wisdom (panna) 
and other wrong deeds; (B) sexual misconduct. 

6. Tapana/ Cullatapana (Roster/Lesser Roaster) - sitting motionless on long blazing iron spikes. The cause is 
(A) disrespect and insolent behavior toward one's husband; 34 (B) drinking alcohol, intoxication. 

7. Mahatapana (Great Roaster) - beaten by blazing weapons, standing on blazing iron mountains and 
falling head-down on blazing iron spikes. The cause is (A) distributing property to monks etc. in wrong 
manner - with greed, fear, hatred, or delusion, as well as rude behavior toward one's husband. 


31 This is the cause given by Sarpe Yay-yint Sartee Phwet. From here onward it will be marked by "(A)". 

32 This is the cause given by a Tibetan translation of certain Theravadin scripture. See more info in JPTS 1993 vol. 
XIX, pp. 121-123. From here onward it will be marked by "(B)". 

33 This information about the cause for birth in this hell I found in Raschid al-Din's "Life and Teaching of Buddha", 
p.liii. 

34 According to this explanation, it seems that there are only women in this hell. 
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8. Avici (Gapless) - Suffering is experienced without any pause due to the blazing nets pierced through the 
body. 35 The causes for rebirth in Avici are especially (A) killing one's father (patricide), killing one's mother 
(matricide), killing an Arahant (a fully Enlightened person), injuring the Buddha (note that it is not possible 
to kill the Buddha), and splitting the Community of Monks, Sarigha (which would be possible only for 
monks). 

In the appendices to "Pilgrim Kamanita", 36 a Buddhist novel edited by ven. Ajahn Amaro, I have 
found exact times for the suffering in each of the eight hells. These times do not contain the source, and 
might not be correct. Also, Buddhist scriptures usually do not provide us with large numbers of this extent, 
so it is possible that it is counted according to certain similes. 


No. 

Hell Name 

Life-Span 

Length of one day and night 

1 . 

Sanjlva (Reviving) 

500 hell-years 

9,000,000 human years 

2. 

Ka/asutta (Black-Thread) 

1000 hell-years 

36,000,000 human years 

3. 

Sahghata (Crusher) 

2000 hell-years 

144,000,000 human years 

4. 

Roruva (Cry) 

4000 hell-years 

576,000,000,000 human years 

5. 

Maharoruva (Great Cry) 

8000 hell-years 

2,304,000,000 human years 

6. 

Tapana (Roaster) 

16,000 hell-years 

9,216,000,000 human years 

7. 

Mahatapana (Great Roaster) 

"many kalpas" 

"several kalpas" 

8. 

Maha A vlci (Great Gapless) 

"incalculable" 

"incalculable" 


See these pictures of the eight Great Hells. 01, 02, 03, 04, and 06 are from Yat-Taw-Mu Maha 
Bodhi Tahtaung Phayar in Monywa, Sagaing Hills, and the other are courtesy of Ma Snow Aye. 



01 SahjJva 02 Ka/asutta 


35 It might seem, that Xlwc/(Gapless) is just a characteristic of the Jalaroruva hell. However, it should be distinguished from them 
by the syntax and the style of literary expression which points to it as a separate hell. Also note, that in the Commentarial account 
Avlci\s mentioned in the sixth place, followed by Tapana and Mahatapana. That has been taken for granted by I.V. Put in his paper 
"The Names of Buddhist Hells in East Asian Buddhism" in the book "Pacific World", pp. 209-210, who believes that the concept of 
the first six hells has been invented as the counterpart for the six sensual-pleasure heavens, and then the Tapana and Mahatapana 
were added to mirror the ROpa and ArOpa Brahma worlds. This is yet another example of "rush identification" and "hasty 
differentiation." 

36 See the exact reference below, in "Sources and Further Reading" subchapter. 
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03 Sarighata 



05 Jataroruva 


V 



07 Mahatapana 



04 Dhumaroruva 



06 Tapana 



08 Maha Avici 
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See below E.B. Cowell's translation of the relevant verses in Jatka 530. Samkicca Jataka and my 
translation of its Paji Commentary. 


Jataka Atthakatha 530. Samkiccajatakavannana 

E.B. Cowell 37 

82. "Adhammacarino raja, nara visamajlvino; 

Yam gatim pecca gacchanti, rtiraye te sunohi 

me. 

Men that transgress the law, sire, and live 
unrighteously, what fate they suffer after death in 
hell, now hear from me. 

83. "Sanjlvo ka/asutto ca, sahghato dve ca 

roruva; 

Athaparo mahavlci, tapano ca patapano. 

SanjTva, Kajasutta and Roruva, great and small, 
Sanghata, Great Avici, are names that may well appal. 
With Tapana and Patapana, eight major hells, in all. 

84. "Iccete attha niraya, akkhata duratikkama; 
Akinna luddakammehi, pacceka so/asussada. 

Escape from hence is hopeless, and of Ussadas they 
tell, twice eight times more in number, a kind of 

minor hell- 

85. "Kadariyatapana ghora, accimanto 
mahabbhaya; LomahamsanarOpa ca, bhesma 
patibhaya dukha. 

Dread flames here torture sinful men, all cruel deeds 
abound, horror, amazement, anguish, woe and terror 
reign around. 

86. "Catukkanna catudvara, vibhatta bhagaso 
mita; 

Ayopakarapariyanta, ayasa patikujjita. 

Four-angled with fourfold doors is each, in due 
proportion spaced, with dome of iron overarched, by 

iron wall embraced. 

87. "Tesam ayomaya bhOmi, jatita tejasa yuta; 
Samanta yojanasatam, phuta titthanti sabbada. 

Its base of iron wrought is such no raging flame may 
melt, though even a hundred leagues around its 
mighty power is felt. 

88. "Ete patanti niraye, uddhampada avamsira; 
Isinam ativattaro, sannatanam tapassinam. 

All that have outrage done to saints or injured holy 
men fall headlong into hell's abyss, no more to rise 
again. 

89. "Te bhunahuno paccanti, maccha bilakata 
yatha; Samvacchare asankheyye, nara 

kibbisakarino. 

In evil plight their mangled frames, piece-meal like 
fish on toast, for their misdeeds through countless 
years in hell are doomed to roast. 

90. "Dayhamanena gattena, niccam 
santarabahiram; Niraya nadhigacchanti, dvaram 

nikkhamanesino. 

Their limbs consumed with burning heat, to torture 
dread a prey, though eager to escape from hell they 
never find a way. 

91. "Puratthimena dhavanti, tato dhavanti 
pacchato; Uttarenapi dhavanti, tato dhavanti 
dakkhinam; Yam yanhi dvaram gacchanti, tarn 
tadeva pidhlyare. 

Seeking an outlet to and fro to east or west they fly, 
or baffled hurry north or south, a hopeless quest to 
ply, for gods are there to bar the way, whichever door 
they try. 


Paji Commentaries 

Translation by monkSarana 

Tesam vacanattho - niraya pa iehi 
pajjaiitani nanavudhani gahetva 

The word-meaning of those (words) - (The hell) is (called) 
"5a/7//Va"("Revival"), because the wardens of the hell take 


37 "The Jataka or Stories of the Buddha's Former Births”, vol.5, E.B. Cowell, Cambridge University Press Warehouse, 
London, 1905; p.137. 
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khandakhandikam chinna hlram hlram 

kata nerayikasatta punappunam 
sanjivand etthati sahjlvo. 

various blazing weapons, (and after they) cut the (suffering 
beings in the hell) into pieces, (and) then into strands, 

(those) beings of hell are then enlivened (by those pieces 
reassembled). 

Nirayapaia punappunam nadanta 
vagganta pajjaiitani nanavudhani gahetva 
jalitaya iohapathaviyam nerayike satte 
aparaparam anubandhitva paharitva 

The hell wardens repeatedly berate (and) chase (after the 
hell-beings), take various blazing weapons, bind the hell- 
beings several times on the flaming metal floor, beat 
(them), 

jaiitapathaviyam patite jaiitaka/asuttam 
patetva jaiitapharasum gahetva sayam 

unnadanta mahantena attassarena 

viravante atthamse so/asamse karonta 
ettha tacchandd ka/asutto. 

Drop a flaming (wood-measuring) black-thread that fell on 
the flaming floor, take a flaming axe, and shouting 
themselves, (they) hack (/chop) those (hell-beings) that 
scream by a great scream of pain ("making (them)") into 
eight (or) sixteen pieces, (hence this hell) is (called) 

Kaiasutta, "Black Thread". 

Mahanta jaiitaayapabbata ghatend etthati 
sahghato. 

(The hell-beings) are crushed by a great flaming iron 
mountain, (the hell) is therefore (called) Sanghata 
("Crusher"). 

Tattha kira satte navayojanaya jalitaya 
ayapathaviya yava katito pavesetva 

niccaie karonti. 

Indeed, there (the hell wardens) insert the (hell-)beings in 
the flaming iron floor (stretching) nine yojanas 38 and fix 
(them in it). 

Atha puratthimato jaiito ayapabbato 
samutthaya asani viya viravanto a gantva 
te satte sanhakaraniyam die pisanto viya 
gantva pacchimadisaya titthati, 

Then, the blazing iron mountain rises up, coming from the 
east, crying like a thunder, rolling over (/"coming (toward)") 
the (hell-)beings like when sesamum seed is crushed (by a 
rolling pin) and stops at the western side. 

pacchimadisato samutthitopi tatheva 
gantva puratthimadisaya titthati. 

Rising up from the wesatern side, it rolls (/"goes") in the 
same way (over the hell-beings) and stops at the eastern 

side. 

Dve pana ekato samagantva ucchuyante 
ucchukhandani viya piienti. 

(Sometimes) however two get together and squash (the 
hell-beings) like when the sugar-cane sticks are (crushed) in 
a sugar-mill. 

Evam tattha bahOni vassasatasahassani 

dukkham anubhonti. 

Thus (the hell-beings) experience suffering there for 
hundreds of thousands of years. 

Dve ca roruvati jaiaroruvo, dhumaroruvo 

cad dve. 

Two (hells of) crying are (known) as Jaiaroruva ("Net-Cry"), 
then DhOmaroruva ("Smoke-Cry") are also two (hells of) 
crying. 

Tattha jaiaroruvo kappena santhitahi 
rattaiohajaiahi punno, dhOmaroruvo 
kharadhumena punno. 

There the net-crying (hell) is filled with red brass nettings 
settled (there) during one aeon, the smoke-crying (hell) is 
filled with potash smoke. 


38 One yojana is as long as a bullock-cart can travel during one day, i.e. ca. 11-13 or 20.5 km (7/8 miles, or 12 miles 
5 furlongs and 540 feet). 
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Tesu jaiaroruve paccantanam navahi 
vannamukhehi jala pavisitva sarfram 
dahanti, 

Into them, cooked in the net-crying (hell), there are inserted 
nets through (their) nine skin-orifices, 39 which burn the body 
(of each hell-being). 

dhOmaroruve paccantanam navahi 
vanamukhehi kharadhumo pavisitva 
pittham viya sarfram sedeti. 

Into those cooked in the smoke-crying (hell), there is 
potash-smoke inserted to (their) nine skin-orifices and 
steams (their) bodies like flour. 

Ubhayatthapi paccanta satta 
mahaviravam viravantfti dvepi "roruva"ti 

vutta. 

Because in both cases the cooked (hell-)beings cry a great 
cry, both are called Roruva ("(hells of) crying"). 

Jaianam va paccanasattanam va tesam 

dukkhassa va vfci antaram natthi etthati 

avfci, mahanto avfci mahavlci. 

Because either in the netting or in the suffering of those 
cooked beings there is no gap/pause, it is (called) avfci 
(Gapless/Pause-Less (hell)), mahanto avfci (Greatly Pause- 
Less (/Gap-Less)), mahavlci (Great Pause-Less (hell)). 

Tattha hi puratthimadfhi bhittfhi jala 
utthahitva pacchimadfsu patihahnati, ta 
ca bhittiyo vinivijjhitva purato 
yojanasatam ganhati. 

There nets rise from the eastern etc. walls and struck 

against those in the west etc.; those walls then strike 
through and take forth hundred yojanas. 

Hettha utthita jala upari patihahnati, upari 
utthita hettha patihahnati. 

The nets that arose from below strike above, (and the nets) 

that arose from above strike below. 

Evam tavettha jaianam vfci nama natthi. 

Thus there, indeed, is no gap (between) the nets. 

Tassa pana anto yojanasatam thanam 
khfravaiiipitthassa pOritana/i viya sattehi 
nirantaram puritam catuhi iriyapathehi 
paccantanam sattanam pamanam natthi, 

However, in that place of hundred yojanas there is no space 
(/"measure") for the beings in (any) of the four postures, 
that continuously fill (that space) like a tube filled with 
powder of Indian kudzu. 40 

na ca ahhamahham byabadhenti, 
sakatthaneyeva paccanti. 

Also, they do not obstruct one another, being cooked only in 
their own place. 

Evamettha sattanam vfci nama natthi. 

Thus there is no gap (between) the (hell-)beings. 

Yatha pana jivhagge cha madhubinduni 

sattamassa tambaiohabinduno 

anudahanabaiavataya abboharikani honti, 

Just like when six drops of honey on the tip of (one's) 
tongue are negligeable (when) a drop of (melted) copper (is 
added on that tongue), 

tatha tattha anudahanabaiavataya sesa 
cha akusaiavipakupekkha abboharika 
honti, dukkhameva nirantaram pahhayati. 

In the same way there (in the hell) the remaining six (kinds 
of) equanimity toward retribution of unskillful (deed) are 
negligeable, (the hell-beings) uninterruptedly experience 
just suffering. 

Evamettha dukkhassa vfci nama natthi. 

Thus there is no pause in the suffering. 


i.e. two eyes, two ears, two nostrils, one mouth, one urinary opening, and one faecal discharge. (Note that in Pali 
scriptures woman's vagina and urinary opening are both taken as one only, perhaps to simplify the cross-gender 
explanations.) 

40 khlra valli does is not to be found in PTS dictionary. The Pali-Burmese dictionary translates it as [umonn], 
which is translated by the Myanmar-English Dictionary (distributed by Myanmar Ministry of Education) as "Pueraria 
tuberosa" and explained as a kind of creeper with edible root. "Catalogue of Life: 2016 Annual Checklist" contains 
Pueraria tuberosa together with its synonym "Hedysarum tuberosum" and the English common name "Indian Kudzu". 
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Svayam saha bhittlhi vikkhambhato 
attharasadhikatiyojanasato, 

Thus, together with the walls, (the hell reaches) three- 
hundred plus eighteen yojanas in diameter, 

avattato pana 

catupannasadhikana va yojanasato, saha 
ussadehi dasa yojanasahassani. 

Therefore nine-hundred plus fifty-four yojanas in 
circumference, and ten-thousand yojanas together with the 
"extreme" (hells). 

Evamassa mahantata veditabba. 

It's greatness should be known thus. 

Niccale satte tapatlti tapano. 

Because (the hell) roasts motionless beings, (it is called) the 
Tapana ("Roaster"). 

Ativiya tapetlti patapano. 

Because it roasts immensely, it is (called) the Patapana 
("Great Roaster"). 

Tattha tapanasmim tava satte 
taiakkhandhappamane jalitaa yasOle 
nisidapenti. 

There in the Roaster (the hell-wardens) make those (hell- 
beings sit even on the blazing iron spikes as long as a trunk 
of a palm-tree. 

Tato hettha pathavlja lad, sOiani jalanti, 
satta jalanti. 

From then onward the ground from below is blazing, the 
spikes are blazing, (and) the (hell-)beings are blazing. 

Evam so nirayo niccale satte tapati. 

Thus the fire roasts motionless beings. 

Itarasmim pana nibbattasatte jaiantehi 
avudhehi paharitva jaiitam ayapabbatam 
aropenti. 

The beings born in the other (i.e. Great Roaster), however, 
are beaten by blazing weapons and kept on a blazing iron 

mountain. 

Tesam pabbatamatthake thitakaie 
kammapaccayo vato pa ha rati. 

As they are staying at the top of the (iron) mountain, by the 
cause of (their previous) kamma, a wind blows (on them). 

Te tattha santhatum asakkonta 

uddhampada adhosira patanti. 

Unable to stay there, they fall (from the mountain) heels 
upward, head down. 

At ha hettha ay a path a vi to jaiitani 
ayasuiani utthahanti. 

Then blazing iron spikes rise up from the iron floor below. 

Te tani matthakeneva paharitva tesu 
vinividdhasarlra jaianta paccanti. 

They (i.e. the hell-beings) simply fall on (/"beat") those 
(spikes) by head and get cooked as they are burned (having 
the spikes) piercing through (their) bodies. 

Evamesa ativiya tapetlti. 

Thus it (i.e. the Great Roaster) roasts immensely. 

Bodhisatto pana ete niraye dassento 
pathamam sanjlvam dassetva tattha 
paccante nerayikasatte disva. 

The Bodhisatta, therefore, when explaining hells, having 
seen the hell-beings cooked there (in the Revival Hell), 
explained first the Revival (Hell). 

mahajanassa mahabhaye up panne tam 
antaradhapetva puna pathavim dvidha 
katva kaiasuttam dassesi, tatthapi 
paccamane satte disva mahajanassa 
mahabhaye up panne tam pi 
antaradhapesiti evam patipatiya dassesi 

When the great fear arose in the crowd of people (/"great 
people"), (the Bodhisatta) removed (that fear), split the 
earth in two and showed the Black Thread (Hell). When the 
crowd of people (/"great people") saw the beings cooked 
there, a great fear arose in (them) again, and (the 

Bodhisatta) again removed it. Thus (the Bodhisatta) 
gradually explained (the hells). 

Tato rajanam amantetva, "maharaja, taya 
imesu atthasu mahanirayesu paccamane 

Then, addressing the king, (the Bodhisatta) said: "Great 
king, having seen the beings cooked in the eight Great Hells, 
it is appropriate to be diligent." 
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satte disva appamadam katum vattatV'ti 

vatva 


puna tesanneva mahanirayanam kiccam 

kathetum "iccete'dadimaha. 

Then, in order to explain the duties of the Great Hells, the 
Bodhisatta said "they are namely...". 

Tattha akkhatati may a ca tuyham kathita, 
poranakehi ca kathitayeva. 

There "being said by me and told by you" was then told 
(/added) by the Elders of past time. 41 

Akin pad panpunna. 

"Strewn over" (means) filled. 

Pacceka so/asussadad etesam nirayanam 

ekekassa catOsu dvaresu ekekasmim 

cattaro cattaro katva so/asa so/asa 
ussadanirayad sabbepi satam atthavlsad 
ca ussadaniraya attha ca mahanirayad 
chatdmsanira ya satam. 

The separate sixteen Extreme (Hells) (are counted this way: 

) four doors of each (Great) Hell (lead to an Extreme Hell), 
of which each has (/"has made") four (doors) to (yet 
another Extreme Hells) each. Thus (there are) sixteen 

Extreme Hells for each (of the eight Great Hells), making up 
hundred-and-twenty-eight, and (then together with) the 
eight Great Hells (they are) hundred-and-thirty-six. 

Kadariyatapanad sabbete kadariyanam 

tapana. 

The Roasting (Hell) of Stinginess (means) it roasts all those 
who (were) stingy (in their previous life). 

Baiavadukkhataya ghora. 

It is "coarse" by the strong suffering (there). 

Kammanibbattanam acclnam atthitaya 

accimanto. 

Because of the flames that arise because of the (hell-beings' 
previous) kamma, they are "flaming". 

Bhayassa mahantataya mahabbhaya. 

Because of the greateness of fear, (the hells) are "of great 

fear". 

Ditthamatta va sutamatta va lomani 

hamsantlti lomahamsanarOpa ca. 

Because (these hells), when they are seen or heard, cause 
hair stand (on end), (they are) "of hair-standing 
appearance". 

Bhlsanataya bhesma. 

Because (the hells) are horrible, (they are) "terrible". 

Bhayajananataya patibhaya. 

Because (they) arouse fear, (they are) "dreadful". 

Sukhabhavena dukha. 

Because there is no pleasure, (the hells are) suffering. 

Catukkannati sabbepi 
caturassamanjOsasadisa. 

"Rectangular" (means) that all (the hells) are indeed like 

four-cornered boxes. 

Vibhattati catudvaravasena vibhatta. 

"Divided" (means that the hells) are divided by four doors. 

Bhagaso mi tad dvaravlthlnam vase n a 
kotthase thapetva mita. 

"Measured by portion" (means that the hells) are measured 
keeping portions (connected) by door-ways. 

Ayasa patikujjitati sabbepi 
navayojanikena ayakapaiena paticchanna. 

"Enclosed in iron" (means) that all are covered by a nine- 
yojana iron protection. 

Phuta titthanbti sabbepi ettakam thanam 
anupharitva titthanti. 

"Stay pervaded" (means) that all (the hell-beings) stay 
pervading that much of space. 

Uddhampada avamsirati evam tesu tesu 
nirayesu sampanvattitva punappunam 
patamane sandhayaha. 

"Heels upward, head down" (means) that this was said 
(because) thus in each of those hells (the hell-beings) fall 
down turned upside-down. 


41 1.e. these few words were added during a Buddhist council, after the Buddha passed away. 
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Ativattaroti pharusavacahi adkkamitva 

vattaro. 

"Speech transgressor" (means) a speaker (who) 
transgresses by harsh speech. 

Mahanirayesu kira yebhuyyena 

dhammikasamanabrahmanesu 

kataparadhava paccanti, tasma evamaha. 

Indeed, (those who) insult correctly (living) ascetics 
(/monks) (and) brahmins, naturally get cooked in the Great 

Hells. Therefore it was said so. 

Te bhOnahunoti te isinam ativattaro 

attano vuddhiya hatatta bhunahuno 
kotthasakata maccha viya paccanti. 

"They (who) Hindered Success" (means) that they (i.e. the 
hell-beings in their previous lives), transgressing in speech 
(when speaking) with ascetics, disturbed (/"killed") success 
(of the ascetics), hence (they, being) hinderers of success, 
are cut (/"made") in pieces and cooked like fish (in hell). 

Asankheyyeti ganetum asakkuneyye. 

"Uncountable (time)" (means in time) that cannot be 

counted. 

Kibbisakarinoti darunakammakarino. 

"The wrongdoers" means those who commited cruel acts. 


In the modern Theravada Buddhist books about hell we learn that there are five ussadaniraya 
("Extreme Hell", or "Hell of Abundance"). I suppose that these five are together counted as one chamber 
of ussadaniraya, and there would be four x four chambers like that to make the sixteen, as mentioned in 
the translation. 42 According to Sarpe Yay-yint Sartee Phwet, it is possible to count the Extreme Hells as four 
(removing the last), and thus we get four Extreme hells by every of the four world directions from each of 
the Great Hells. This way we have four x four x eight, making up 128. Or it is possible to take all five, 
which would make up four x five x eight, i.e. 160. 

The five kinds of Extreme Hell are: 43 

1. GOthaniraya / Miihaniraya (Hell of Excrement) - the beings there are sunk and drowned in excrement, 
where needle-shaped worms pierce their bodies. The misdeed for this hell was especially avarice and envy 
of (esp. virtuous) persons' gain ( iabhamacchariya ). 

2. Kukkuianiraya (Hell of Ember, Hell of Hot Ashes) - there they are cooked in hot ember (or hot ash) like 
mustard seeds. It is because of avarice and envy of righteousness ( dhammamacchariya ). 

3. Simbaiivana / Sippalivana (Hell of Silk-Cotton Trees) - Here the hell-beings are forced by the hell- 
wardens to climb coniferous trees with long, sharp, and burning blazing thorns which pierce and tear their 
flesh. Another interpretation coming from ven. Amaro, is that there is also "Lohasimbaii Niraya", where 

"men and women who have deceived their spouses are placed with their beloved, one at the bottom and one 
at the top of a kapok tree, covered with knife-like spines. Seeing the object of their desires at top of the tree, 
they are irresistibly compelled to climb, despite the tremendous agony. Once they reach the top, however - 
BOOF! - the positions change, and the other is suddenly at the base of the tree, feeling compelled to climb..." 


42 Ashin Nandobhasa in his "Rhethoric Criticism ofSutta Nipata", p.162 however believes that "there 

is no evidence that which and why the one is omitted of these five obviously", apparently thinking that each of the five (or 
supposedly four) have their separate chamber. From the translation that I have made above it rather seems, that each 
chamber has five parts, and each part would be represented by one of the hells: gOtha, kukkuia, sippalivana, asipattavana; 
or by the vetarani river. 

43 The explanations below follow MN 130. DevadOta Sutta and Sn 3.10. Kokaiika Sutta, but some details may be added from 
Commentaries or from later scriptures. They are inspired by "Buddhism Course", Chan Khoon San, Malaysia, 2006; p.99. 
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4. Asipattavana (Sword-Leafed Forest) - The leaves there are blown off by the wind and cut of limbs of the 
hell-beings, their ears, and noses. 

5. Vetarani / Vettarani (River of Caustic/Acid Water) - The hell-beings are swept in this river, and when 
they are pulled out by the hell-wardens, their mouth is opened wide opened by red-hot tongs, so that a 
red-hot iron ball can be inserted into the throat. It will then burn all the digestive tract, taking the 
intestines with it away. The thirst of these hell-beings is quenched by molten copper... The hell-beings are 
here for their false speech (telling lies). 

According to ven. S. Upatissaw, there are four giant kinds of animals in these "Extreme Hells" who 
attack the hell-beings whenever they see them - giant vultures, giant crows, giant hawks, and giant dogs. 

There is one more hell, namely "Lokantarika Hell", the hell at the edge of the world. 44 The beings 
there fall from the world's edge to the freezing waters underneath the world's crust, in extreme darkness, 
living totally without light. The evil actions that lead to the rebirth in this world are insolent, disrespectful, 
and disobedient behavior to one's parents, not asking one's parents for forgiveness. Also, wrong accusation 
against good persons, insulting them; as well as daily killing and torturing living beings, and bad behavior 
are also reasons for birth in this hell. 45 The beings born there have the appearance of bats, of long nails on 
fingers and toes, hanging from the world-edge's wall, very hungry. As it is so dark there, when they come 
into contact one with another, they think they encountered some food, so they try to bite and eat one 
another. At that moment they loose their grip to the wall and fall down into the freezing water below. 

There their bodies disintegrate and they reappear again hanging from the wall. 

Other hells, such as Lohakumbhl, 46 SimbaUne, Abinaja, Bhambodaka, Ayoguttha, Selapabbata, 
Kusanadl, Sltanadl, Sunakha, and Yantapasaka are mentioned by Sarpe Yay-yint Sartee Phwet, but without 
any further information. 

I have added Bhikkhu Bodhi's translation of Devaduta Sutta (from Majjhima Nikaya) as well as 
Kokalika Sutta (from Ariguttara Nikaya) at the end for more information. See also the sources for the 
information here below. 


44 1 have been asking a number of knowledgeable persons about the edge of the world, the center of the world, and 
other characteristics of the flat-world system of Buddhist scriptures. Most commonly I hear the explanation that these 
features of the world are known by psychic powers, invisible to ordinary humans. Unfortunately, I have not found out 
any explanation which could clarify the today's experience as well as mathematical proof of the world as spherical, 
and intelligeably combine the two concepts into one. For the time being it seems most intelligent to take those "flat- 
world" indications of the Buddha as didactic, rather than factual; and the hells etc. as invisible, independent on the 
reality visible by us. 

45 Note that the reasons mentioned are not very specific, which is very natural, because it is very difficult to specify 
actions leading to each hell. The realms of hells are experienced by the hell-beings due to variety of bad actions, and 
the birth in them is often times the consequence of a mixture of different actions of different intensities. 

46 According to the "Dictionary of Pali Proper Names", "it is like a cauldron filled up to the brim with molten metal". 
The Pali Commentary to Petavatthu discourse 15. Setthiputtapetavatthu explains that the beings there are thirty 
thousand years under the surface (of the molten metal), and then another thirty thousand years they have their face 
above the surface (of the molten metal). Thus they stay there sixty thousand years. 
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Devadaha Sutta translation by ven. Bhikkhu Bodht * 7 

The Divine Messengers 

1. THUS HAVE I HEARD. On one occasion the Blessed One was living at Savatthfin Jeta's Grove, 

AnaThapindika's Park. There he addressed the bhikkhus thus: "Bhikkhus."— "Venerable sir," they replied. The 
Blessed One said this: 

2. "Bhikkhus, suppose there were two houses with doors and a man with good sight standing there between 
them saw people going in and coming out and passing to and fro. So too, with the divine eye, which is purified 
and surpasses the human, I see beings passing away and reappearing, inferior and superior, fair and ugly, 
fortunate and unfortunate. I understand how beings pass on according to their actions thus: 'These worthy 
beings who were well conducted in body, speech, and mind, not revilers of noble ones, right in their views, 
giving effect to right views in their actions, on the dissolution of the body, after death, have reappeared in a 
happy destination, even in the heavenly world. Or these worthy beings who were well conducted in body, 
speech, and mind, not revilers of noble ones, right in their views, giving effect to right views in their actions, on 
the dissolution of the body, after death, have reappeared among human beings. But these worthy beings who 
were ill conducted in body, speech, and mind, revilers of noble ones, wrong in their views, giving effect to 
wrong views in their actions, on the dissolution of the body, after death, have reappeared in the realm of 
ghosts. Or these worthy beings who were ill conducted. ..on the dissolution of the body, after death, have 
reappeared in the animal world. Or these worthy beings who were ill conducted ...on the dissolution of the body, 
after death, have reappeared in a state of deprivation, in an unhappy destination, in perdition, even in hell.' 

3. "Now the wardens of hell seize such a being by the arms and present him to King Yama, saying: 'Sire, this 
man has ill-treated his mother, ill-treated his father, ill-treated recluses, ill-treated brahmins; he has had no 
respect for the elders of his clan. Let the king order his punishment.' 

4. "Then King Yama presses and questions and cross-questions him about the first divine messenger: 'Good 
man, did you not see the first divine messenger to appear in the world?' He says: 'I did not, venerable sir.' Then 
King Yama says: 'Good man, have you never seen in the world a young tender infant lying prone, fouled in his 
own excrement and urine?' He says: 'I have, venerable sir.' 

"Then King Yama says: 'Good man, did it never occur to you— an intelligent and mature man— "I too am subject 
to birth, I am not exempt from birth: surely I had better do good by body, speech, and mind"?' He says: 'I was 
unable, venerable sir, I was negligent.' Then King Yama says: 'Good man, through negligence you have failed to 
do good by body, speech, and mind. Certainly they will deal with you according to your negligence. But this evil 
action of yours was not done by your mother or your father, [180] or by your brother or your sister, or by your 
friends and companions, or by your kinsmen and relatives, or by recluses and brahmins, or by gods: this evil 
action was done by you yourself, and you yourself will experience its result.' 

5. "Then, after pressing and questioning and cross-questioning him about the first divine messenger, King Yama 
presses and questions and cross-questions him about the second divine messenger: 'Good man, did you not see 
the second divine messenger to appear in the world?' He says: 'I did not, venerable sir.' Then King Yama says: 
'Good man, have you never seen in the world a man— or a woman— at eighty, ninety, or a hundred years, aged, 


47 "The Middle Length Discourses of the Buddha”, Bhikkhu Bodhi, Wisdom Publications, Boston, 2009 pp. 1029-1036. 
(I have removed the footnotes to encourage the reader to by the original book.) 
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as crooked as a roof bracket, doubled up, supported by a walking stick, tottering, frail, youth gone, teeth 
broken, grey-haired, scanty-haired, bald, wrinkled, with limbs all blotchy?' He says: 'I have, venerable sir.' 

"Then King Yama says: 'Good man, did it never occur to you— an intelligent and mature man— "I too am subject 
to ageing, I am not exempt from ageing: surely I had better do good by body, speech, and mind"?' He says: 'I 
was unable, venerable sir, I was negligent.' Then King Yama says: 'Good man, through negligence you have 
failed to do good by body, speech, and mind. Certainly they will deal with you according to your negligence. But 
this evil action of yours was not done by your mother... or by gods: this evil action was done by you yourself, 
and you yourself will experience its result.' 

6. "Then, after pressing and questioning and cross-questioning him about the second divine messenger, King 
Yama presses and questions and cross-questions him about the third divine messenger: [181] 'Good man, did 
you not see the third divine messenger to appear in the world?' He says: 'I did not, venerable sir.' Then King 
Yama says: 'Good man, have you never seen in the world a man— or a woman— afflicted, suffering, and gravely 
ill, lying fouled in his own excrement and urine, lifted up by some and set down by others?' He says: 'I have, 
venerable sir.' 

"Then King Yama says: 'Good man, did it never occur to you— an intelligent and mature man— "I too am subject 
to sickness, I am not exempt from sickness: surely I had better do good by body, speech, and mind"?' He says: 
'I was unable, venerable sir, I was negligent.' Then King Yama says: 'Good man, through negligence you have 
failed to do good by body, speech, and mind. Certainly they will deal with you according to your negligence. But 
this evil action of yours was not done by your mother... or by gods: this evil action was done by you yourself, 
and you yourself will experience its result.' 

7. "Then, after pressing and questioning and cross-questioning him about the third divine messenger, King 
Yama presses and questions and cross-questions him about the fourth divine messenger: 'Good man, did you 
not see the fourth divine messenger to appear in the world?' He says: 'I did not, venerable sir.' Then King Yama 
says: 'Good man, have you never seen in the world, when a robber culprit is caught, kings having many kinds of 
tortures inflicted on him: having him flogged with whips. ..(as Sutta 129, §4). ..and having his head cut off with a 
sword?' He says: 'I have, venerable sir.' 

"Then King Yama says: 'Good man, did it never occur to you— an intelligent and mature man —"Those who do 
evil actions have such tortures of various kinds inflicted on them here and now; so what in the hereafter? Surely 
I had better do good by body, speech, and mind"?' He says: 'I was unable, venerable sir, I was negligent.' Then 
King Yama says: 'Good man, through negligence you have failed to do good by body, speech, and mind. 
Certainly they will deal with you according to your negligence. But this evil action of yours was not done by your 
mother. ..or by gods: this evil action was done by you yourself, and you yourself will experience its result.' 

8. "Then, after pressing and questioning and cross-questioning him about the fourth divine messenger, King 
Yama presses and questions and cross-questions him about the fifth divine messenger: 'Good man, did you not 
see the fifth divine messenger to appear in the world?' He says: 'I did not, venerable sir.' Then King Yama says: 
'Good man, have you never seen in the world a man —or a woman— one-day dead, two-days dead, three-days 
dead, bloated, livid, and oozing with matter?' He says: 'I have, venerable sir.' 

"Then King Yama says: 'Good man, did it never occur to you— an intelligent and mature man— "I too am subject 
to death, I am not exempt from death: surely I had better do good by body, speech, and mind"?' He says: 'I 
was unable, venerable sir, I was negligent.' Then King Yama says: 'Good man, through negligence you have 
failed to do good by body, speech, and mind. Certainly they will deal with you according to your negligence. But 
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this evil action of yours was not done by your mother. ..or by gods: this evil action was done by you yourself, 
and you yourself will experience its result.' 

9. "Then, after pressing and questioning and cross-questioning him about the fifth divine messenger, King Yama 
is silent. 

10. "Now the wardens of hell [183] torture him with the fivefold transfixing. 1208 They drive a red-hot iron stake 
through one hand, they drive a red-hot iron stake through the other hand, they drive a red-hot iron stake 
through one foot, they drive a red-hot iron stake through the other foot, they drive a red-hot iron stake in the 
middle through his breast. There he feels painful, racking, piercing feelings. Yet he does not die so long as that 
evil action has not exhausted its result. 

11. "Next the wardens of hell throw him down and pare him with axes. There he feels painful, racking, piercing 
feelings. Yet he does not die so long as that evil action has not exhausted its result. 

12. "Next the wardens of hell set him with his feet up and his head down and pare him with adzes. There he 
feels painful, racking, piercing feelings. Yet he does not die so long as that evil action has not exhausted its 
result. 

13. "Next the wardens of hell harness him to a chariot and drive him back and forth across ground that is 
burning, blazing, and glowing. There he feels painful, racking, piercing feelings. Yet he does not die so long as 
that evil action has not exhausted its result. 

14. "Next the wardens of hell make him climb up and down a great mound of coals that are burning, blazing, 
and glowing. There he feels painful, racking, piercing feelings. Yet he does not die so long as that evil action has 
not exhausted its result. 

15. "Next the wardens of hell take him feet up and head down and plunge him into a red-hot metal cauldron 
that is burning, blazing, and glowing. He is cooked there in a swirl of froth. And as he is being cooked there in a 
swirl of froth, he is swept now up, now down, and now across. There he feels painful, racking, piercing feelings. 
Yet he does not die so long as that evil action has not exhausted its result. 

16. "Next the wardens of hell throw him into the Great Hell. Now as to that Great Hell, bhikkhus: 


It has four corners and is built 
With four doors, one set in each side, 

Walled up with iron all around 
And shut in with an iron roof. 

Its floor as well is made of iron 
And heated till it glows with fire. 

The range is a full hundred leagues 
Which it covers all-pervasively. 

17. "Now the flames that surge out from the Great Hell's eastern wall dash against its western wall. The flames 
that surge out from its western wall dash against [184] its eastern wall. The flames that surge out from its 
northern wall dash against its southern wall. The flames that surge out from its southern wall dash against its 
northern wall. The flames that dash out from the bottom dash against the top. And the flames that surge out 
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from the top dash against the bottom. There he feels painful, racking, piercing feelings. Yet he does not die so 
long as that evil action has not exhausted its result. 

18. "Some time or other, bhikkhus, at the end of a long period, there comes an occasion when the Great Hell's 
eastern door is opened. He runs towards it, treading quickly. As he does so, his outer skin burns, his inner skin 
burns, his flesh burns, his sinews burn, his bones turn to smoke; and it is the same when his foot is uplifted. 
When at long last he reaches the door, then it is shut. There he feels painful, racking, piercing feelings. Yet he 
does not die so long as that evil action has not exhausted its 

result. 

"Some time or other, at the end of a long period, there comes an occasion when the Great Hell's western door is 
opened... when its northern door is opened. ..when its southern door is opened. He runs towards it, treading 
quickly... When at long last he reaches the door, then it is shut. There he feels painful, racking, piercing feelings. 
Yet he does not die so long as that evil action has not exhausted its result. 

19. "Some time or other, bhikkhus, at the end of a long period, there comes an occasion when the Great Hell's 
eastern door is opened. He runs towards it, treading quickly. As he does so, his outer skin burns, his inner skin 
burns, his flesh burns, his sinews burn, his bones turn to smoke; and it is the same when his foot is uplifted. He 
comes out by that door. 

20. "Immediately next to the Great Hell [185] is the vast Hell of Excrement. He falls into that. In that Hell of 
Excrement needle-mouthed creatures bore through his outer skin and bore through his inner skin and bore 
through his flesh and bore through his sinews and bore through his bones and devour his marrow. There he 
feels painful, racking, piercing feelings. Yet he does not die so long as that evil action has not exhausted its 
result. 

21. "Immediately next to the Hell of Excrement is the vast Hell of Hot Embers. He falls into that. There he feels 
painful, racking, piercing feelings. Yet he does not die so long as that evil action has not exhausted its result. 

22. "Immediately next to the Hell of Hot Embers is the vast Wood of Simbali Trees, a league high, bristling with 
thorns sixteen finger-breadths long, burning, blazing, and glowing. They make him climb up and down those 
trees. There he feels painful, racking, piercing feelings. Yet he does not die so long as that evil action has not 
exhausted its result. 

23. "Immediately next to the Wood of Simbali Trees is a vast Wood of Sword -leaf Trees. He goes into that. The 
leaves, stirred by the wind, cut his hands and cut his feet and cut his hands and feet; they cut his ears and cut 
his nose and cut his ears and nose. There he feels painful, racking, piercing feelings. Yet he does not die so long 
as that evil action has not exhausted its result. 

24. "Immediately next to the Wood of Sword-leaf Trees is a great river of caustic water. He falls into that. There 
he is swept along the stream and against the stream and both along and against the stream. There he feels 
painful, racking, piercing feelings. Yet he does not die so long as that evil action has not exhausted its result. 

25. "Next the wardens of hell pull him out with a hook, and setting him on the ground, they ask him: 'Good 
man, what do you want?' He says: 'I am hungry, venerable sirs.' Then the wardens of hell prise open his mouth 
with red-hot iron tongs, burning, blazing, and glowing, and they throw into his mouth a red-hot metal ball, 
burning, blazing, and glowing. It burns his lips, it burns his mouth, it burns his throat, it burns his stomach, and 
it passes out below carrying with it his intestines and mesentery. There he feels painful, racking, piercing 
feelings. Yet he does not die so long as that evil action has not exhausted its result. 
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26. "Next the wardens of hell ask him: 'Good man, what do you want?' He says: 'I am thirsty, venerable sirs.' 
Then the wardens of hell prise open his mouth with red-hot iron tongs, burning, blazing, and glowing, and they 
pour into his mouth molten copper, burning, blazing, and glowing. It burns his lips, it burns his mouth, it burns 
his throat, it burns his stomach, and it passes out below carrying with it his intestines and mesentery. There he 
feels painful, racking, piercing feelings. Yet he does not die so long as that evil action has not exhausted its 
result. 

27. "Then the wardens of hell throw him back again into the Great Hell. 

28. "It has happened that King Yama thought: Those in the world who do evil unwholesome actions indeed 
have all these many kinds of tortures inflicted on them. Oh, that I might attain the human state, that a 
Tathagata, accomplished and fully enlightened, might appear in the world, that I might wait on that Blessed 
One, that the Blessed One might teach me the Dhamma, and that I might come to understand that Blessed 
One's Dhamma!' 

29. "Bhikkhus, I tell you this not as something I heard from another recluse or brahmin. I tell you this as 
something that I have actually known, seen, and discovered by myself." [187] 

30. That is what the Blessed One said. When the Sublime One had said that, the Teacher said further: 

"Though warned by the divine messengers, 

Full many are the negligent, 

And people may sorrow long indeed 
Once gone down to the lower world. 

But when by the divine messengers 
Good people here in this life are warned, 

They do not dwell in negligence 
But practise well the noble Dhamma. 

Clinging they look upon with fear 
For it produces birth and death; 

And by not clinging they are freed 
In the destruction of birth and death. 

They dwell in bliss for they are safe 
And reach NibbaTia here and now. 

They are beyond all fear and hate; 

They have escaped all suffering." 
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Kokalika Sutta translation by ven. Bhikkhu Bodhf * 8 

Then the bhikkhu Kokalika approached the Blessed One, paid hom age to him, sat down to one side, and 
said: "Bhante, Sariputta and Moggallana have evil desires and have come under the control of evil desires." [The 
Blessed One replied:] " Do not say so, Kokalika! Do not say so, Kokalika! Place confidence in Sariputta and 
Moggallana, Kokalika. Sariputta and Moggallana are well behaved." 

A second time the bhikkhu Kokalika said to the Blessed One: "Bhante, although I consider the Blessed One 
worthy of faith and trust, [I still say that] Sariputta and Moggallana have evil desires and have come under the 
control of evil desires." "Do not say so, Kokalika! ... Sariputta and Moggallana are well behaved." 

A third time the bhikkhu Kokalika said to the Blessed One: "Bhante, although I consider the Blessed One 
worthy of faith and trust, [I still say that] Sariputta and Moggallana have evil desires and have come under the 
control of evil d esires." "Do not say so, Kokalika! Do not say so, Kokalika! Place confidence in Sariputta and 
Moggallana, Kokalika. Sariputta and Moggallana are well behaved." 

Then the bhikkhu Kokalika rose from his seat, paid homage to the Blessed One, circumambulated the 
Blessed One keeping the right side toward him, and departed. Not long after the bhikkhu Kokalika had left, his 
entire body became covered with boils the size of mustard seeds. These then grew to the size of mung beans; 
then to the size of chick peas; then to the size of jujube pits; then to the size of jujube fruits; then to the size of 
myrobalans; then to the size of unripe belli fruits; then to the size of ripe belli fruits. When they had grown to the 
size of ripe belli fruits, they burst open, exuding pus and blood. He then just lay on banana leaves like a fish that 
had swallowed poison. 

Then the independent brahma Tudu 49 approached the bhikkhu Kokalika, stood in the air, and said to him: 
"Place confidence in Sariputta and Moggallana, Kokalika. Sariputta and Moggallana are well behaved." 

"Who are you, friend?" 

"I am the independent brahma Tudu." 

"Didn't the Blessed One declare you to be a non-returner, friend? Then why have you come back here? See how 
much wrong you have done." 50 

Then the independent brahma Tudu addressed the bhikkhu Kokalika in verse: 

"When a person has taken birth 
an axe 51 is born in side his mouth 
with which the fool cuts himself 
by uttering wrongful speech. 


48 "The Numerical Discourses of the Buddha", Bhikkhu Bodhi, Wisdom Publications, Boston, 2012, pp. 1452-1455. This 
sutta appears in Ahguttara Nikaya 10.2.4.9. Kokalika Sutta as well as in Suttanipata 3.10. Kokalika Sutta. 

49 This is a Brahma, a deity (god) of the highest spheres in the Buddhist Cosmology. 

50 A Non-Returner ( Anagami ) is the third (of four) stage of Enlightenment, which if attained, will ensure that the 
meditator is born in one of the Brahma worlds, namely Suddhavasa. The "non-return" here means, that the meditator 
will never be born in human realm again, although he (note that apart from the first Brahma world out of 20, all are 
gender-less) can appear in the human world by psychic powers for the time he wishes. Kokalika apparently didn't 
realize this and rebuked the Brahma. It is the more interesting because the Brahma had third stage of Enlightenment, 
whereas Kokalika had none. 

51 Obviously, this is a metaphore for the tongue. 
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"He who praises one deserving blame 
or blames one deserving praise 
casts with his mouth an unlucky throw 
by which he finds no happiness. 

"Slight is the unlucky throw at dice 
that results in the loss of one's wealth, 

[the loss] of all, oneself included; 
much worse is this unlucky throw 
of harboring hate against the holy ones. 

"For a hundred thousand 
and thirty-six nirabbudas, plus five abbudas, 
the slanderer of noble ones goes to hell, 
having defamed them with evil speech and mind." 

Then the bhikkhu Kokalika died on account of that illness, and because of his resentment against 
Sariputta and Moggallana, after death he was reborn in the red-lotus hell. Then, when the night had advanced, 
Brahma Sahampati, of stunning beauty, illuminating the entire Jeta's Grove, approached the Blessed One, paid 
homage to him, stood to one side, and said to him: "Bhante, the bhikkhu Kokalika has died, and because of his 
resentment against Sariputta and Moggallana, after death he has been reborn in the red-lotus 52 hell." This is 
what Brahma Sahampati said. He then paid homage to the Blessed One, circumambulated him keeping the right 
side toward him, and disappeared right there. 

Then, when the night had passed, the Blessed One addressed the bhikkhus: "Bhikkhus, last night, when 
the night had advanced, Brahma Sahampati approached me and said to me . . . [as above] ... He then paid 
homage to me, circumambulated me keeping the right side toward me, and disappeared right there." 

When this was said, a certain bhikkhu said to the Blessed One: "How long, Bhante, is the life span in the 
red-lotus hell?" "The life span in the red-lotus hell is long, bhikkhu. It is not easy to count it and say it is so 
many years, or so many hundreds of years, or so many thousands of years, or so many hundreds of thousands 
of years." 

"Then is it possible, Bhante, to give a simile?" 

"It is, bhikkhu," the Blessed One said. "Suppose there was a Kosalan cartload of twenty measures of 
sesamum seed. At the end of every hundred years a man would remove one seed from it. In this manner the 
Kosalan cartload of twenty measures of sesamum seed might be depleted and eliminated more quickly than (1) 
a life in a single abbuda hell would go by. (2) One life in the nirabbuda hell is the equivalent of twenty lives in 
the abbuda hell; (3) one life in the ababa hell is the equivalent of twenty lives in the nirabbuda hell; (4) one life 
in the ahaha hell is the equivalent of twenty lives in the ababa hell; (5) one life in the atata hell is the equivalent 
of twenty lives in the ahaha hell; (6) one life in the water-lily hell is the equivalent of twenty lives in the atata 
hell; (7) one life in the sweet-fragran ce hell is the equivalent of twenty lives in the water-lily hell; (8) one life in 
the blue-lotus hell is the equivalent of twenty lives in the sweet-fragrance hell; (9) one life in the white-lotus hell 
is the equivalent of twenty lives in the blue-lotus hell; and (10) one life in the red-lotus hell is the equivalent of 


52 Red-lotus hell ( Paduma Niraya ) is understood as a very long period of hell, rather than a separate kind of hell. The 
kind of hell where Kokalika is believed to be born is the Gapless Hell, Avici. 
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twenty lives in the white-lotus hell. Now, because he harbored resentment against Sariputta and Moggallana, 
the bhikkhu Kokalika has been reborn in the red-lotus hell." 

This is what the Blessed One said. Having said this, the Fortunate One, the Teacher, furth er said this: 
[The four verses are identical with those just above.] 


May all beings be happy and healthy © 
Monk Sarana 
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